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Chapter Three

In The Divine Names I have shown the sense in which God is described as good, existent, life, 
wisdom, power, and whatever other things pertain to the conceptual names for God. In my 
Symbolic Theology I have discussed analogies of God drawn from what we perceive. I have 
spoken of the images we have of him, of the forms, figures, and instruments proper to him, of 
the places in which he lives and of the ornaments he wears. I have spoken of his anger, grief, 
and rage, of how he is said to be drunk and hung over, of his oaths and curses, of his sleeping 
and waking, and indeed of all those images we have of him, images shaped by the workings of 
the symbolic representations of God. And I feel sure that you have noticed how these latter 
come much more abundantly than what went before, since The Theological Representations 
and a discussion of the names appropriate to God are inevitably briefer than what can be said in 
The Symbolic Theology. The fact is that the more we take flight upward, the more our words are 
confined to the ideas we are capable of forming; so that now as we plunge into that darkness 
which is beyond intellect, we shall find ourselves not simply running short of words but actually 
speechless and unknowing. In the earlier books my argument traveled downward from the most 
exalted to the humblest categories, taking in on this downward path an ever-increasing number 
of ideas which multiplied with every stage of the descent. But my argument now rises from what 
is below up to the transcendent, and the more it climbs, the more language falters, and when it 
has passed up and beyond the ascent, it will turn silent completely, since it will finally be at one 
with him who is indescribable.

Chapter Five

Again, as we climb higher we say this. It is not soul or mind, nor does it possess imagination, 
conviction, speech, or understanding. Nor is it speech per se, understanding per se. It cannot be 
spoken of and it cannot be grasped by understanding. It is not number or order, greatness or 
smallness, equality or inequality, similarity or dissimilarity. It is not immovable, moving, or at rest. 
It has no power, it Is not power, nor is it light. It does not live nor Is it life. It is not a substance, 
nor is it eternity or time. It cannot be grasped by the understanding since it is neither knowledge 
nor truth. It is not kingship. It is not wisdom. It is neither one nor oneness, divinity nor goodness. 
Nor is it a spirit, in the sense in which we understand that term. It is not sonship or fatherhood 
and it is nothing known to us or to any other being. It falls neither within the predicate of 
nonbeing nor of being. Existing beings do not know it as it actually is and it does not know them 
as they are. There is no speaking of it, nor name nor knowledge of it. Darkness and light, error 
and truth-it is none of these. It is beyond assertion and denial. We make assertions and denials 
of what is next to it, but never of it, for it is both beyond every assertion, being the perfect and 
unique cause of all things, and, by virtue of its preeminently simple and absolute nature, free of 
every limitation, beyond every limitation; it is also beyond every denial.


