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of words that reflect and reinforce the pre-
vailing social arrangements. 

The dislodging of images occurs in one 
way when women assume active, creative, 
leadership roles, becoming role models for 
themselves and others. The power of pres-
ence of women doctors, lawyers, scientists, 
scholars, clergy, artists and other specialists 
does more than volumes of rhetoric about 
"equal rights" to effect change. Important 
though this is, however, the assimilation of 
women into roles defined in the terms of 
patriarchal society is not adequate to trans-
form that society. The methodologies and 
conceptual frameworks of the major profes-
sions and fields of specialization have been 
the products of males under the conditions 
of patriarchy. A few token women in these 
fields cannot change the system, for their 
thinking and behavior is largely patterned 
according to the dictates of the dominant 
majority. By and large, professional wom-
en have not even been conscious of the de-
gree to which their thinking has been con-
ditioned by images and thought-patterns 
that are alienating to their very being. 
Whether deliberately or unconsciously, they 
have played the male games. This game-
playing has been at the expense of the au-
thentic self, of other women, and of men. 
Often women who have become successful 
have taken pride in separating themselves 
from other women, as "glorious exceptions." 

The dislodging of the old sexual stereo-
types, then, requires a refusal of this false 
identity of tokenism. This often requires 
dramatic action which is many-dimensional 
in meaning. There is no single prescrip-
tion for such symbolic acts, for they grow or-
ganically out of particular situations. They 
are revelatory, since they not only disclose 
the fact of sexism but also give signals 
and clues of future transcendence. 

It is less than adequate to speak or write 
abstractly of such symbolic action. In or-
der to convey to the reader by example 
some sense of the kind of happening that 
I am attempting to describe, I offer the fol-
lowing transcript of the sermon I delivered 
at Harvard Memorial Church on Novem-

ber 14, 1971, which became the occasion 
for an event now commonly referred to as 
the "Harvard Exodus." This was the first 
time that a woman preached at a Sunday 
service in Memorial Church in its three hun-
dred and thirty-six year history. Most of 
the women and some men in the congrega-
tion participated in the walk-out called for 
in the sermon, which was on the subject of 
"The Death of God the Father." Follow-
ing the transcript of the sermon are several 
letters from women who participated in the 
walk-out. The letters express something of 
the variety of insights and reflections of those 
who participated in the event and convey 
the very positive experience of those who 
walked out — not merely away from some-
thing inauthentic, but — more importantly 
— toward something better. 

THE DEATH OF GOD 
THE FATHER 

Sisters and other esteemed members of the 
congregation: 

There are many ways of refusing to see 
a problem — such as the problem of the op-
pression OÍ women by society in general and 
religion in particular. One way is to make 
it appear trivial. For example, one hears: 
"Are you on that subject of women again 
when there are so many important problems 
— like war, racism, pollution of the envi-
ronment." One would think, to hear this, 
that there is no connection between sexism 
and the rape of the Third World, the rape 
of the Blacks, or the rape of land and water. 
Another way of refusing to see the problem 
of the oppression of women is to particu-
larize it. For instance, one hears: "Oh, 
that's a Catholic problem. The Catholic 
church is so medieval." One would imag-
ine, to listen to this, that there is no pa-
triarchy around here. Another method of 
refusing to see is to spiritualize, that is, to 
refuse to look at concrete oppressive facts. 
There is a significant precedent for this in 
Christian history: Paul wrote that "in Christ 
there is neither male nor female," but was 
not exactly concerned about social equality 
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for women. The repetition of that famous 
line from Paul by would-be pacifiers of 
of women invites the response that even if 
"in Christ there is neither male nor female," 
everywhere else there damn well is. Fi-
nally, some people, especially academics, at-
tempt to make the problem disappear by 
universalizing it. One frequently hears: 
"But isn't the red problem human libera-
tion?" The difficulty with this is that the 
words spoken may be "true," but when used 
to avoid the issue of sexism they are radi-
cally untruthful. 

There is a problem. It is this: There 
exists a world-wide phenomenon of sexual 
caste, which is to be found not only in 
Saudi Arabia but also in Sweden. This 
planetary sexual caste system involves birth-
ascribed, hierarchically ordered groups 
whose members have unequal access to 
goods, services, prestige, and physical and 
mental well-being. This exploitative sys-
tem is masked by sex role segregation. Thus 
it is possible for a woman with a Ph.D. to 
fail to recognize any inequity in church reg-
ulations which forbid her to serve Mass 
while permitting a seven year old retarded 
boy to do so. Sexual caste is masked also 
by women's duality of status, for women 
have a derivative status stemming from re-
lationships with men, which serves to hide 
our infrahuman condition as women. Fi-
nally, it is masked by ideologies and institu-
tions that alenate women from our true 
selves, deluding us with false identifica-
tions, sapping our energies, deflecting our 
anger and our hope. 

It is easy, then, to fail to see the prob-
lem of sexual caste. Moreover, patriarchal 
religion has made it more difficult to see 
through the injustices of the system by legit-
imating and reinforcing it. The long his-
tory of legitimation of sexism by religion 
is too well known to require detailed repe-
tition here. I need not recite those infa-
mous Pauline passages on women. I need 
not allude to the misogynism of the church 
Fathers — for example, Tertullian, who in-
formed women in general: "You are the 
devil's gateway," or Augustine, who opined 

that women are not made to the image of 
God. I can omit reference to Thomas 
Aquinas and his numerous commentators 
and disciples who defined women as misbe-
gotten males. I can overlook Martin 
Luther's remark that God created Adam lord 
over all living creatures but Eve spoiled it 
all. I can pass over the fact that John Knox 
composed a "First Blast of the Trumpet 
against the Monstrous Regiment of Wom-
en." All of this, after all, is past history. 

Perhaps, however, we should take just a 
cursory glance at more recent history. Pope 
Pius XII more or less summarized official 
ecclesiastical views on women when he wrote 
that "the mother who complains because a 
new child presses against her bosom seek-
ing nourishment at her breast is foolish, 
ignorant of herself, and unhappy." In an-
other address he remarked that "she loves it 
the more, the more pain it has cost her." It 
may be objected, however, that in the year 
1970 the official Catholic position leaped in-
to the twentieth century, for in that year 
chaste lay women (c-h-a-s-t-e) willing to 
take vows of chastity were offered special 
consecration, in what was called the answer 
to the modern world's obsession with sex. 
. . . The question unasked was: Just whose 
obsession is this? 

Meanwhile on the Protestant front things 
have not really been that different. The-
ologian Karl Barth proclaimed that woman 
is ontologically subordinate to man as her 
"head." Dietrich Bonhoeffer in his famous 
Letters and Papers from Prison, in which 
he had proclaimed the attack of Christian-
ity upon the adulthood of the world to be 
pointless, ignoble, and unchristian — in this 
very same volume — insists that women 
should be subject to their husbands. 

Theology which is overtly and explicitly 
oppressive to women is by no means a thing 
of the past. Exclusively masculine symbol-
ism for God, for the notion of divine "in-
carnation" in human nature, and for the 
human relationship to God reinforces sexual 
hierarchy. Tremendous damage is done, 
particularly in ethics, when theologians con-
struct one-dimensional arguments that fail 
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to take women's experience into account. 
This is evident in biased ethical arguments 
concerning abortion — for example, those 
of some well-known professors at this uni-
versity. To summarize briefly the situation: 
The entire conceptual apparatus of theology, 
developed under the conditions of patriar-
chy, has been the product of males and serves 
the interests of sexist society. 

To a large extent in recent times the role 
of the church in supporting the sexual caste 
system has been assumed by psychoanalysis. 
Feminists have pointed out that it is by no 
accident that Freudian theory emerged as 
the first wave of feminism was cresting. 
This was part of the counterrevolution, the 
male backlash. Psychoanalysis has its own 
creeds, priesthood, spiritual counseling, its 
rules, anathemas, and jargon. Its power of 
psychological intimidation is enormous. Mil-
lions who might smile at being labeled 
"heretic" or "sinful" for refusing to con-
form to the norms of sexist society can be 
cowed and kept in line by the labels "sick," 
"neurotic," or "unfeminine." This Mother 
Church of contemporary secular patriarchal 
religions has sent its missionaries every-
where, not excluding the traditional churches 
themselves. 

It isn't "prudent" for women to see all 
of this. Seeing means that everything 
changes: the old identifications and the old 
securities are gone. Therefore the ethic that 
is emerging in the women's movement is 
not an ethic of prudence but one whose 
dominant theme is existential courage. This 
is the courage to see and to be in the face 
of the nameless anxieties that surface when 
a woman begins to see through the masks 
of sexist society and to confront the hor-
rifying fact of her own alienation from her 
authentic self. 

The courage to be and to see that is 
emerging in the women's revolution ex-
presses itself in sisterhood — an event 
which is new under the sun. The so-called 
"sisterhoods" of patriarchy were and are in 
fact mini-brotherhoods, serving male inter-
ests and ideals. The ladies' auxiliaries of 
political parties, college sororities, religious 

orders of nuns — all have served the pur-
poses of sexist society. In contrast to these, 
the new sisterhood is the bonding of wom-
en for liberation from sex role socializa-
tion. The very word itself says liberation 
and revolution. 

There is no reason to think that sisterhood 
is easy. Women suffer from a duality of 
consciousness, as do the members of all op-
pressed groups. That is, we have internal-
ized the image that males have created of 
"the woman," and this is in constant con-
flict with our authentically striving selves. 
One of the side effects of this duality is a 
kind of paralysis of the will. This is some-
times experienced as fear of ridicule, or of 
being considered abnormal, or — more basi-
cally — simply of being rejected, unwanted, 
unloved. Other effects of this dual con-
sciousness are self-depreciation and emo-
tional dependence. All of this is expressed 
in feminine anti-feminism — the direction 
by women of our self-hatred toward each 
other. Each of us has internalized the 
"male chauvinist pig." It exists inside our 
own heads and it is a devil that must be 
exorcised and exterminated. 

How can we do this? For women, the 
first salvific moment comes when we realize 
the fact of our exploitation and oppression. 
But — and this is an important "but" — 
unless the insight gives birth to externalized 
action it will die. This externalized action, 
or praxis, authenticates insight and creates 
situations out of which new knowledge can 
grow. It must relate to the building of a 
new community, to the bonding of women 
in sisterhood. 

Sisterhood is both revolutionary and rev-
elatory. By refusing — together — to be 
objects, we can break down the credibility 
of sex stereotyping and bring about a gen-
uine psychic revolution. By the same token, 
sisterhood is revelation. The plausibility of 
patriarchal religion is weakening. Nietz-
sche, the prophet, asked: "What are these 
churches now if they are not the tombs and 
sepulchres of God?" Nietzsche's misogyn-
ism did not permit him to see that the God 
who had to die was the patriarchal tyrant. 



332 The Women's Movement: An Exodus Community 

Women who are "getting it together" are 
beginning to see that as long as God is 
imaged exclusively as male, then the male 
can feel justified in playing God. The 
breakdown of the idols of patriarchal reli-
gion, then, is consequent upon women's new 
consciousness. Out of our courage to be in 
the face of the absence of these idols — in 
the face of the experience of non-being — 
can emerge a new sense of transcendence, 
that is, a new and more genuine religious 
consciousness. This means that a transvalu-
ation of values can take place. Faith, in-
stead of being blind acceptance of doctrines 
handed down by authority, can be a state 
of ultimate concern that goes beyond big-
otry. Hope, instead of being reduced to 
passive expectation of a reward for follow-
ing rules allegedly set down by the Father 
and his surrogates, can be a communal crea-
tion of the future. Love, instead of being 
abject acceptance of exploitation, can be-
come clean and free, secure in the knowl-
edge that the most loving thing we can do in 
an oppressive situation is to work against 
the structures that destroy both the exploited 
and the exploiter. The transvaluation of 
values that is implied in the revolution of 
sisterhood touches the very meaning of hu-
man life itself. It may be the key to turn-
ing our species away from its course of de-
stroying life on this planet. 

Sisterhood, then, is in a very real sense 
an anti-church. In creating a counter-
world to the society endorsed by patriar-
chal religion women are at war with sexist 
religion as sexist. This is true whether we 
concern ourselves directly with religion or 
not. Women whose consciousness has been 
raised are spiritual exiles whose sense of 
transcendence is seeking alternative expres-
sions to those available in institutional reli-
gion. 

Sisterhood is also functioning as church, 
proclaiming dimensions of truth which or-
ganized religion fails to proclaim. It is a 
space set apart, in which we can be our-
selves, free of the mendacious contortions 
of mind, will, and feeling demanded of us 
"out there." It is a charismatic commu-

nity, in which we experience prophecy and 
healing. It is a community with a mission 
to challenge the distortions in sexually un-
balanced society, to be a counter-force to the 
prevailing sense of reality by building up a 
new sense of reality. Finally, sisterhood is 
an exodus community that goes away from 
the land of our fathers — leaving that be-
hind because of the promise in women that 
is still unfulfilled. It is an exodus commu-
nity that, perhaps for the first time in his-
tory, is putting our own cause — the lib-
eration of women — first. It is a positive 
refusal to be co-opted any more — a posi-
tive refusal based on the prophetic insight 
that the sisterhood of women opens out to 
universal horizons, pointing outward to the 
sisterhood of man. 
Sisters: 

The sisterhood of man cannot happen 
without a real exodus. We have to go out 
from the land of our fathers into an un-
known place. We can this morning dem-
onstrate our exodus from sexist religion — 
a break which for many of us has already 
taken place spiritually. We can give physi-
cal expression to our exodus community, to 
the fact that we must go away. 

We cannot really belong to institutional 
religion as it exists. It isn't good enough 
to be token preachers. It isn't good enough 
to have our energies drained and co-opted. 
Singing sexist hymns, praying to a male god 
breaks our spirit, makes us less than human. 
The crushing weight of this tradition, of this 
power structure, tells us that we do not even 
exist. 

The women's movement is an exodus com-
munity. Its basis is not merely in the prom-
ise given to our fathers thousands of years 
ago. Rather its source is in the unfulfilled 
promise of our mothers' lives, whose history 
was never recorded. Its source is in the 
promise of our sisters whose voices have 
been robbed from them, and in our own 
promise, our latent creativity. We can af-
firm now our promise and our exodus as we 
walk into a future that will be our own fu-
ture. 
Sisters — and brothers, if there are any here: 
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Our time has come. We will take our 
own place in the sun. We will leave be-
hind the centuries of silence and darkness. 
Let us affirm our faith in ourselves and our 
will to transcendence by rising and walking 
out together. 

LETTERS FROM THE EXODUS 
COMMUNITY PRINTED IN 

BOSTON AFTER DARK 

The beautiful thing about what happened 
at Harvard Memorial Church is that when 
we stood up to walk out — each person 
acting from very individual reasons — we 
discovered to our joy that this personal de-
cision revealed a new community, the exodus 
community. 

I 
It happens to be the nature of symbolic ac-
tions to have multi-dimensional meanings, 
that is, to be indefinable in black and white 
categories. In sharp contrast to this, it ap-
pears to be the nature of journalism to over-
simplify, to reduce a many-dimensional ac-
tion or statement to one level of meaning 
and therefore fail to convey adequately 
what happened or what was said. This 
journalistic tendency to reductionism was 
evidenced in some of the reporting of my 
sermon at Harvard Memorial Church on 
Nov. 14 and of the ensuing walk-out called 
for in my sermon. 

What I called for was a demonstration 
by women of our exodus from sexist reli-
gion (including also sexist secular "reli-
gions" such as Freudianism). In walking 
out of Memorial Church we were making 
visible the exodus community of women 
who cannot be at home in patriarchal reli-
gion and yet cherish some of the values — 
especially the sense of transcendence — that 
it has transmitted. Unfortunately it has 
transmitted these values in a biased and 
distorted way. Under the conditions of 
patriarchy, religion mixes life-fostering ele-
ments with oppressive elements in its "mes-
sage." Women who find themselves in the 
situation of hearing both of these contra-

dictory messages are "on the boundary" of 
institutional religion. To be in this situa-
tion is to live in conflict, refusing the sim-
plistic formulas not only of those who are 
completely "inside" but also of those who 
are "outside." I think that the delight ex-
perienced by the women who walked out 
on November 14 was in part due to the dis-
covery that no one is alone in this living 
conflict — that there really is an exodus 
community. I think it was also partly due 
to the sense of being part of an action af-
firming our faith in ourselves. Basically, 
women are bored to tears from sitting pas-
sively, listening and watching others (men) 
do all the speaking and acting, not only in 
churches, but in other major institutions. 

Did the walk-out mean "leaving the 
church for good"? Well, the exodus sym-
bol can have many meanings. It is for each 
woman who walked out to decide what her 
action means to her. For some it may mean 
having no more to do with institutional reli-
gion. For others, it may mean working 
within institutional structures to eradicate 
oppression, refusing to submit passively to 
an exploitative situation. In my sermon I 
did not use the expression "leave the 
church" attributed to me by the press. What-
ever had been authentic "in the church" 
seemed to be very much present, alive, and 
well among us when we exited from the 
gloom of Memorial Church to claim our 
place in the sun. Mary Daly 

II 

In the minds of those who participated in 
the "walk-out," we were not closing discus-
sion but rather we were opening discussion 
in the most human way possible — stand-
ing up for ourselves as women oppressed 
by patriarchal religion — demonstrating 
that we are no longer going to succumb to 
being oppressed. Dialogue about libera-
tion cannot take place until the oppressed 
remove themselves from the oppressor-op-
pressed relationship. Only then can we 
speak in strength and honesty rather than 
comply in weakness and fear. I felt we 


